Neste artigo analiso os processos migratórios e as experiências laborais de trabalhadoras sexuais brasileiras na Espanha. Baseando-me em pesquisa etnográfica realizada durante onze meses, em diferentes momentos entre The principal argument is that the notions of prostitution and international human trafficking held by Brazilian sex workers clash with those found in the current public debate of these issues. Brazilian migrant sex workers' acts and beliefs defy political and cultural protocols on the national and international level, and fly in the face of the 'destiny' that Brazilian society laid out for these individuals.
Introduction
Recent critical literature on trafficking in persons draws attention to the fact that the United Nations Office on Drugs and Crime (UNODC) portrayed Brazil in 2010 as one of the three countries that export the largest number of slaves to Europe, and highlights the inconsistencies of the data on which this assessment is based (Blanchette and da Silva, 2012) . In the 2011 Trafficking in Persons Report, the United Nations reiterated the idea that Brazil was a significant source country for men, women, and children subjected to sex trafficking abroad, often in European countries (Departament of State, 2011) .
These perceptions about trafficking involving Brazilian citizens were produced during the first decade of the 21 st century. During those years, European destination countries, particularly Spain 1 , became a matter of serious concern to the Brazilian government and to NGOs. This concern was fed by the publications of multilateral supranational agencies, international police actions and anti-trafficking media campaigns undertaken by the Brazilian government, and NGOs (Grupo Davida 2005; Blanchette, 2008; Blanchette and Da Silva, 2012; Piscitelli 2008) . Taking this public anxiety as my point of departure, I examine in this paper the migratory processes and work experiences of Brazilian female sex workers active in Spain, a nation that attracted significant numbers of Brazilian immigrant women 2 .
1 Parts of a previous version of this article were published in Zheng, Tian Tian: "Sex Trafficking, Human Rights, and Social Justice." Routledge, 192-215, 2010 2
The research that the present paper is based upon was made possible by post-doctoral research grants and aid from the following institutions: Fapesp, CAPES, CNPq and GEMMA (at the Universidad de Granada). I'd like to thank my interviewees, the workers at the Brazilian Consulates in Barcelona and Madrid and , in particular, Gelson Fonseca (the Consul General of Brazil in Spain in 2007/2008) , Durval Ferraz, Dolores Juliano, Verena Stolcke, Isabel Holgado, Bea, Constancia, Carla, Justine, Cristina Garaizával, Lurdes Perramon, Beatriz Espejo, Elena, Estefanía Acién, Hermanas Oblatas y Adoratrices, My principal argument is that the notions of prostitution and international human trafficking held by Brazilian sex workers clash with those found in the current public debate of these issues. Simply put, Brazilian migrant sex workers' acts and beliefs defy political and cultural protocols on the national and international level, and fly in the face of the 'destiny' that Brazilian society lays out for these individuals.
Ethnography, the central methodology I used in my study, has been a powerful tool for unpacking a series of propagated suppositions regarding the migration of sex workers. I refer here to the prolonged insertion into a given field as a participant-observer, a situation in which direct observation is fundamental and in which intense interactions affect the material collected in "ethnographic interviews" (Pack 2006) . My fieldwork was of fundamental importance for my comprehension of the perspectives expressed by my interviewees and of the different spaces in which agency operates during the migratory processes.
I conducted research over eleven months at different moments between
November 2004 and January 2012 in Barcelona, Madrid, Bilbao and Granada.
Simultaneously, I carried on parallel researches on the sex trafficking debate and actions in Brazil (Piscitelli, 2008; . In Spain, my field work included direct observation in spaces where sexual services were offered, such as certain streets, apartments and clubs where I conducted in-depth interviews during my interviewees' breaks, and also in cafés, bars and in their homes 3 . I contacted some of my interviewees through NGOs that offer aid to sex workers and these initial contacts gained me access to other sex workers, their friends, colleagues and clients. In addition, I followed the paths of several of those interviewees over the years in different cities. 4 Genera, Ambit Dona, Hetaira, Proyecto Carretera en Calella, Colectivo de Transexuales de Cataluña, Comisión Ciudadana Antisida de Biskaia, Asociación pro derechos Humanos de Andalucia and, especially, Laura Agustín and the other members of the on-line INDÚSTRIA DEL SEXO network for support, bibliographic material and contacts. I'd also like to thank the two anonymous reviewers of Vibrant for their helpful remarks.
3 I conducted in-depth interviews with 19 Brazilian women and five Brazilian transgendered individuals who offered sexual services for sale in these cities, a further two Brazilian women who were integrated into the social networks of the other interviewees (but who did not work in the sex industry) and with five Spanish clients. Most of my interviews were tape recorded with the consent of the interviewees.
4 My fieldwork also involved informal interviews with agents who worked for entities which offered aid to migrants and/or sex workers, Brazilian consulate workers in Barcelona and Madrid and officials of the Comisaría de Extranjería. I also conducted informal interviews with four owners of prostitution-orientated During my research in Madrid and Granada, I contacted several organizations associated with the anti-trafficking struggle and visited shelters for trafficked women. During these visits, I met no Brazilian women, though I heard some second-hand reports regarding them. None of my interviewees, however, understood themselves to be trafficked and the typical trafficking narratives talked about in the NGOs and shelters I visited did not correspond to my interviewees' own experiences as sex workers and immigrants.
In the first section of this paper I describe the debate on trafficking of people in Brazil and Spain, and comment upon certain aspects of the sex industry in the latter country, creating in this fashion a context for the reader's comprehension of my Brazilian interviewees' views and opinions. I then depict the interviewees' migration trajectories, the routes they followed to enter the Spanish sex markets, the way they traveled, and the principal notions and concepts under which they operate. In conclusion, I contend that these people conceptualize the phenomenon in a way that calls into question current understandings of trafficking as codified under national and international law. Analyses of how the Palermo Protocol was prepared draw attention to the divisions between Anglo-American feminists over the issues of pornography and prostitution, and how these lobbies impacted upon the final version of the Protocol (Doezema 1998; 2001) . While the debates regarding the "sex wars" raged on in the English-speaking world (Friedman and Thorne 1984; Chapkis 1997) , the feminist movement in Brazil was engaged with other topics, which, by and large, did not focus on prostitution. In the 1970s and the first half of the 1980s, Brazilian feminism first concentrated on the struggle against the country's dictatorship, on combating domestic violence and, later, on health and reproductive rights (Moraes 1996; Corrêa 1984) . However, according to women activists during those decades, prostitution was given some attention which generated new perceptions about sexuality and greater ambivalence in attitudes to the commercialization of sex (Piscitelli, 2011) .
The notion of trafficking victims in Brazil
Gabriela Leite, one of the main Brazilian sex workers' rights activists, agrees with this analysis. In her view, things began to change in the 1990s when some feminists considered that the prostitutes' movement should be recognized as an expression of female autonomy. Others, however, regarded prostitution as mere exploitation of women and refused to listen to the sex workers' voices 6 . Even so, the engagement of Brazilian feminism with concerns about sex work and sex trafficking grew gradually. 7 Interestingly, though, towards the end of the 1990s, when civil society began to take up the struggle against the trafficking of people, the main stimulus came not from the feminists but from children's rights groups.
This struggle was intensified due to the political pressures and financial support from multilateral supranational agencies, in particular the UNODC. Interviews with Maria Moraes, Bila Sorj, Sônia Corrêa and Gabriela Leite, conducted in São Paulo and in Rio de Janeiro, for the research: Tensões no feminismo contemporâneo, funded by CNPq and coordinated by Adriana Piscitelli, see: Piscitelli, 2011. 7 At the beginning of the 1980s, the Black feminist Lélia Gonzalez (1982) traced relationships between Brazilian mulattas, prostitution and tourism. But these relationships were conceptualized as sexual tourism and later conflated with sex trafficking by NGOs in cities of the northeast perceived as targets of sexual tourism. (Coletivo mulher vida, 1996; Chame, 1998). included widespread consultation with civil society movements and organizations but it did not incorporate any substantial interaction with Brazil's prostitutes' organizations, which had existed since the late 1980s and saw anti-trafficking discourse as yet another means to combat prostitution, this time supported by widespread public opinion.
At the same time, the articulation between human rights organizations, government, multilateral supranational agencies, and transnational feminist networks ended up affecting some Brazilian feminist perceptions about prostitution; abolitionist perspectives started to be clearly delineated. Reacting against the effects of globalization on women, the Brazilian section of the Global March of Women fought against the commodification of females' bodies (Nobre e Faria, 2003) . Prostitution and sex trafficking were both seen as extreme instances of such commodification. . In this way, echoes of the English-speaking world's 'sex wars' finally had an impact on Brazilian feminist discourse via the trafficking debate -20 years after their formulation in the northern hemisphere. Although the Brazilian feminist movement is heterogeneous (Corrêa e Olivar, 2010) and includes perspectives that support sex workers' rights (Moschkovich, 2012) , the groups antagonistic to prostitution are the closest to government (Secretaria Especial de Políticas Públicas para as Mulheres, 2008) . This proximity lends much visibility to the perspectives that reject considering prostitution as work. Thus, the discourses proffered in international debates which situate sex workers as victims and which rarely take into consideration these women's voices (Kempadoo et al, 2005; Agustin 2007 The Panel on Prostitution that took place in the Brazilian March, in Vinhedo, in 2010, gives an example of these positions. Considering prostitution as violence against women and as an expression of patriarchal oppression, the participants rejected calls for its legalization, a measure that in their opinion would not prevent sex trafficking. The panel concluded with a motion "against prostitution" to be disseminated throughout the country (Piscitelli, 2011 
The sex industry and trafficking victims in spain
During the 1990s, the internationalization of labor migration began to have a significant impact upon many sectors of the Spanish economy, such as domestic labor, work in the agricultural and fishing industries, and sex work.
More and more, foreign laborers from several different parts of the world became a significant presence in these industries.
The diversified (Bernstein, 2007) .
In 2012 these measures were further intensified with new rules prohibiting street and highway prostitution. These led to public protests and the organization of new sex workers' collectives such as "Prostitutas indignadas"
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The effect of this debate was to intensify the moral tone of Spain's antiprostitution campaigns, increasing the vulnerability of those people offering sexual services in the streets and along the highways. These sex workers became ever more subject to intimidation from the country's immigration police. These measures that have been considered as part of the fight against sex trafficking have resulted in the deportation of women who are irregularly in the country. Simultaneously, some municipal governments created plans to direct prostitutes towards other occupational sectors. Paradoxically, taking into account that most of the sex workers were considered to be foreign women with an irregular migration status, these plans were exclusively directed towards "regular" migrants (SURT 2007 These women worked mainly in clubs and pisos, but some also worked the street. The amount of time they had spent in Spain varied between one and ten years. All had entered the country as tourists. Spain does not require tourist visas for Brazilian citizens, but does restrict their stay to three months. Only seven women had obtained legal residency, most of them through marriage, and only one had subsequently stopped working in the sex industry. The rest of the women were in Spain irregularly and were fighting extradition and "expulsion notices" 23 and had begun the legal struggle to remain legally in the country and to avoid deportation.
Brazilian women working in the European sex industry tend to be imagined as very young and very poor mothers, black or dark-skinned, with low levels of formal education, from the country's poorest states and without any prior history of work in the sex industry. It is also imagined that they have largely been exposed to fraud and/or violence on the part of 'trafficking mafias' who cynically manipulate these women's socio-economic vulnerabilities to entrap them in a situation analogous to slavery. The profile of my informants puts these stereotypes into question.
Some of the younger (around 20 years old) women I interviewed moved into the European sex market upon completing adolescence. Others, however, were in their 30s and some were even in their 40s. This latter group of women struggled with the fact that their age was considered "advanced" in Brazil where they had to struggle increasingly to make money in the sex trade. For these 40 year olds, migration to Europe became a way of extending their careers as sex workers, given the fact that prejudices against more mature women are felt to be greater in Brazil. As one of my informants, whom I will call Olivia -in her late forties, from Minas Gerais, considered herself white, had high school education and sex work experience in Rio de Janeiro and São Paulo -put it:
Here [in Spain] there are women in their 70s who are still working…In Brazil, men have that mentality that only young women, 18 to 20, are worth anything.
In Europe, it's different…Here if you're 70, you can still make money…Even , as baby-sitters, maids, factory workers, waitresses, schoolteachers, saleswomen, secretaries, and even minor businesswomen. They say that these forms of labor are more poorly paid than sex work, especially taking into account the amount of labor required for money earned. This, they claimed, was the principal motive leading them to work in the sex industry.
While still in Brazil, some women did programas 25 only intermittently. de Janeiro or in the loosely organized sexual tourism of the Brazilian northeast. Others, more 'professional', survived exclusively on programas for several years before finally migrating to Europe.
Most of the interviewees migrated with the express purpose of working in the European sex industry. One, however, came to Europe to work as a nurse and only later decided to go into sex work upon learning that this paid far more, at least before the economic crises. Two women interviewed in the last phase of the research had a different profile. They were migrants who had not done sex work in Brazil, nor had they intended to do so in Spain until they lost their jobs due to the recent Spanish economic crisis. They entered the sex industry in the hope of being able to continue their migratory projects in Spain.
Most of my interviewees portrayed sex work as tempting due to the difficulties migrants -and especially irregular migrants -confront in finding well-paid work that is not subject to extremely exploitative conditions. They The women who were newcomers to the sex industry, having entered it after losing their other jobs, also highlighted the economic advantages of prostitution. Bela, a woman in her mid-thirties, with high school education, who considers herself morena clara and who moved from São Paulo to Vigo, where she worked in a restaurant until she was fired in 2009, and afterwards started reluctantly to perform sex work in Barcelona, had this to say:
I was paying 350 euros for a room in Barcelona, it was cheap but I had no money. Upon arriving I sent more than 500 curricula. One of my interviewees, who I'll call Verônica, a woman in her late twenties who considered herself white, with incomplete college education, and who performed 'high-level' sex work in São Paulo before traveling abroad, told of the efforts some women make to enter the European sex market:
It took me a while to find out how to get to Europe. More than a year…I had a friend who had a friend…And that's how we got the information, at a travel agency…First, I went to a club in Almeria, which wasn't a good place. But I had a friend who had contacts with another girl in Barcelona who had worked in a club and was a good friend of the owner. The woman who owned this club in When this interest is not "excessive," it is seen as "logical" and is understood to be an "obligation" to pay back the "help" received. Olivia made clear her disgust with the girls she "helped" to travel but who had failed to pay her back:
I brought five girls over here. You help with the costs of the ticket, you loan money. When they get here, they screw you over...They don't want to pay you back...Now, with the mafias, no. They take your passport, understand...? If I decide to bring someone over again one day, I'm going to charge first in Brazil and THEN bring them over... (Barcelona, December 2004) When a plane ticket is a present that is part of kinship reciprocity circuits, this kind of trip doesn't require the migrant to pay back any debts.
According to Verônica, who was "helping" her sister to leave Brazil:
My sister was [studying] production technology in Brazil. Her classes ended in December and seeing as she couldn't find work, I paid for her ticket for her to come to Spain. Here, she was able to work part time in her field and part time in prostitution, which is where you make real money (Barcelona, February 2008 ).
According to the Brazilian Penal Code, all three of the modes of travel described above can be understood as the criminal international trafficking of people. As is the case with any migrant, all of my interviewees had some sort of support for their journey overseas and/or for joining the Spanish sex industry;
this can be legally understood as 'facilitating trafficking.' Some women, in fact,
were both 'victims of trafficking' and 'traffickers' at the same time, since they had helped other women migrate and/or find work in the sex industry. In defining trafficking strictly according to the Palermo Protocol, however, only those trips that were subsidized by Spanish club owners combined two elements that are necessary for defining the crime of human trafficking: the involvement of transnationally organized groups, and indebtedness. However, such behavior may only be legally defined as trafficking if it also includes 'exploitation'.
The Palermo Protocol more thoroughly explores the concept of exploitation when it discusses economic activities outside the sex industry. In these cases, exploitation is clearly associated with the idea of forced work, slavery, or servitude
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. The concept becomes murky, however, when sexual exploitation is discussed. This term is not defined by the Protocol and, as we've discussed above, its meaning is hotly debated.
Abolitionists consider sexual exploitation to be any sort of prostitution, including the sale of sex by consenting adults who work for themselves. They see prostitution as an act in which sexuality itself is the object of violence, provoking deep wounds in the prostitute's psyche due to the abuse and dehumanization to which she is subjected (Barry, 1997) . By contrast, those understandings of prostitution that support sex worker organizations make a clear distinction between prostitution and exploitation. In this line of thought, exploitation is linked to the characteristics of the global labor market (Kempadoo, 1998) . This understanding of the prostitution/exploitation dyad maintains clear congruencies with my interviewees' testimonies.
Exploitation
Work conditions in the Spanish sex industry change in accordance with the occupational niche, type and 'level' of the establishment; the region of the country in which it is located; and the immigration status of the workers involved. Furthermore, the conditions are changing as a result of the economic crisis. My informants differed on which sort of work venues they preferred.
Clubs were generally more appreciated by the younger women, because they offered work conditions that they considered to be adequate, and due to the possibility of making a lot of money and of working together with other girls of the same age. These aspects of club work were made explicit by Kelly, who The interviewees who work in the streets criticize the clubs for charging fees or for retaining part of the cost of each 'trick'. These women say that although they only charged about half of the cost of a club programa, they ended up making almost as much as club girls, simply because they paid no fees and suffered no deductions. Aside from this, the street workers stated that the street offered other advantages: they could set their own hours and maintain social contacts, which were not involved with sex work. According to Olivia, who worked for a few days in a club but now offers sexual services for sale on the streets: The retention of part of the money earned through programas in the apartments is seen in a different way. When I started the research, I was amazed at the 50% fee on programas in the apartments. My interviewees, however, thought that arrangement was relatively fair. From Bela's point of view:
Of course it is better to have your own apartment. But when you cannot, working at 50% is not so bad. You have to think that the owner pays the rent, water, electricity, pays for the web announcements and when you do not work you do Verônica went to Spain to work in a club in Andalusia believing that she would be making 100 euros an hour. Only after her arrival did she learn that half of this would be taken by the house itself. Due to a "slow period," after a month of work she still hadn't paid off her debt of 2500 euros. Verônica didn't like the work conditions in the club, which she considered to be bad and insecure: "the clients were mainly Gypsies and Moroccans, which are the worst 28 Club vacancies clients for us, because they put knives to the girls' throats." Later, Verônica worked in a club in Barcelona, where security was better and the clients were generally "calmer" Spanish and occasionally foreign tourists. She still felt exploited in this second club, however:
They exploited me. I paid 450 euros a months for the room I divided with three other girls; I couldn't use the phone to order food and the manager charged an absurd 20 euros for even a small pizza. At the club in Almeria, the exploitation was less and we could go out and buy our own food (Barcelona, February, 2008) .
In Barcelona, Verônica paid off the rest of her debt in two weeks. After a time, belonging as she did to a widespread network of social relationships, she was able to rent an apartment with colleagues from work, a situation which she considered to be ideal because costs were shared evenly. She "earned well" for a time, but work became harder to find in Spain because "more girls began to show up and there was a lot of competition." Verônica's body style is in accordance with the preferences of Spanish men who have sex in mid-level prostitution niches. She is slender but well built, with delicate body movements, harmonious features, light-colored skin and dark silky hair. Her physical characteristics would have made it possible for her to work in "good" apartments in Barcelona, which were sophisticated, safe and expensive. But she couldn't do this because of her lack of "papers."
Verônica began to work in apartments in the smaller cities of Catalonia, which were less secure. In one of these, she went through the most dramatic situation she ever faced in her sex work career: "I was working…and a client tried to kill me…He's in jail now, accused of rape and battery." Following this traumatic experience, Verônica decided to work in a safer environment: a massage parlor, which accepted undocumented immigrant workers. In one of my last meetings with her, she reported that she was only working days and felt safe because her clients were "normal people". She complained, however, that she wasn't making enough money.
Sex trafficking
Verônica associates the concept of violence with the experience she lived through, described above. But she also sees violence in human trafficking, which she understands to be a synonym of slavery:
The slaves...now those people are victims. I met one. Her father sold her when she was 16 years old. This happens a lot with the Romanians and Bulgarians.
Once, on the street, one of them began crying and begging us to help her get out of there. These girls want to escape, to go back [to their parents], even if they have to be deported to do so (Barcelona, February, 2008) .
In Verônica's view of things, however, there's an immense distance be- If a woman doesn't know that she needs to repay a loan for a plane ticket, with interest, this is seen as either innocence or "stupidity" on her part, not as the result of fraud. It is also not seen as being necessarily an indication of human trafficking: for that to occur, according to the women, a person needs to be imprisoned or enslaved. The fact that a woman is "watched" while she's in the process of paying off her debt is not understood to be a form of imprisonment. These definitions are quite clear in Verônica's testimony, when she claims that the club where she initially worked did not limit her movements or confiscate her passport, only "watched" her. In order to demonstrate that she was not obliged to stay at the club, she explained to me that one of the colleagues with whom she migrated ended up returning to Brazil without paying off her debt and was able to do so without any problems.
Indebtedness is considered a phase in the migratory process of those women who do not otherwise possess the necessary resources to migrate. It is also associated with two other concepts which are, in turn, linked to different forms of international movement: "deals" and "help". My interviewees believe that when they become indebted to the owners of clubs they are making Brazilian women charged interest of around 100% on the loans they made.
They believed that they were acting in accordance with an economic logic that is present throughout today's international migration circuits, and also felt that they were basically doing a good deed: "helping" colleagues to take the first steps towards building a better life than the one they had in Brazil.
Exploitation -that rather imprecise notion much mentioned by the Palermo Protocol and exclusively defined as economic in nature by my informants -may or may not be associated with payments of the kind of debts described above. Having had widespread experience with many types of poorly paid work in Brazil and perceiving the relationship between work and the kinds of salaries paid to migrants in Spain, most of my interviewees consider exploitation to be a situation in which most of the money made by them is retained by someone else. Thus, exploitation of and through indebtedness is associated with Nigerian immigrants, who need to pay off 30,000 or 40,000 euros.
In analogous fashion, house fees or "the house's part" paid in clubs and in some apartments may or may not be perceived as a form of exploitation. Even in those cases where it is understood to be exploitative, however, this sort of exploitation is not in and of itself enough to qualify a situation as trafficking;
in order to be a victim of trafficking, one must be enslaved or forced to accept the exploitation.
My interviewees also differentiate abuse from the concept of a "situation start making money, they get deported…What they do is deport women who don't have the proper papers but who know that they came here to do and want to do it! (Barcelona, November, 2004) These sex workers considered anti-trafficking activities to be a means by which the Spanish government facilitated the deportation of irregular Brazilian immigrants. In the experience of my interviewees, trafficking was not the greatest threat they faced: it was the Spanish government's anti-prostitution and anti-immigrant activities that worried and frightened them the most.
Victims?
In a recent discussion, Stenvoll and O'Connell Davidson (2010) The women who were legal immigrants traveled regularly to Brazil, using the opportunity to reinforce personal relationships, especially with relatives.
They also used these trips to seek out profitable economic investment opportunities, which were associated with the idea of their permanent return over the long-or medium-term. Real estate was seen as a valuable acquisition. For these women, remittances of cash and presents were part of a continuous circulation of material and symbolic goods. These exchanges offer significant resources to members of the kinship network who are in other countries. As is the case with other women migrants in other sectors (ViruellFuentes 2006) , phone calls, were extremely important sources of moral support, especially for the more isolated women. At the same time, these phone calls were a way to interfere in family life on the other side of the ocean.
Through these contacts, my interviewees maintained a daily presence in the lives of their home social circuits and regularly interfered in the lives of the people they were helping. Transnational circulation of goods also had political effects, amplifying these women's influence.
My interviewees also reported "gains" which went beyond the strictly material or familial. These included the widening of their cultural horizons due to these social interactions and this, in turn, prompted a re-evaluation of In the midst of these gains, violence, and commercial exploitation, these women -even those who saw themselves as white -also saw themselves as subject to a process of racialization which was linked more to their nationality than to their color per se. This process was expressed in the Spanish view that Brazilian women have certain "tropical" qualities such as a sensual, tender and "hot" temperament. These qualities sexualize Latin American women in Spanish eyes. These ambiguous stereotypes can be used in racist fashion to situate Brazilians as inferior. My interviewees, however, tended to use the stereotypes in a strategic manner by attempting to transform them into factors which created extra economic value for their activities on the sex market. According to them, the stigma associated with prostitution (Garaizával 2005) -more intense in Spain than in Brazil -affected them more seriously than racism.
As is the case with other forms of migration from the world's poor regions, these Brazilian women operate in a structural framework characterized by unequal intersections of gender, sex, and nationality/ethnicity. Their strategy of leaving Brazil did not free them from being seen as inferior in their new lives overseas. However, migration offered ways to escape from the webs of inequalities in Brazil. In this sense, those readings of migrant experience which are not simply orientated by 'western' feminist values, but which pay attention to third world women's subjective experiences (Ong 1999) , have greatly aided me in reflecting upon my interviewees' testimonies. This requires me to situate their experiences within the interconnected web of material and symbolic processes that make up translocal systems of gender.
In Brazil, the economic activities of these women were already precarious; they were stigmatized and poorly paid. In general, my interviewees considered their work in the Spanish sex industry to be superior to prostitution and to other forms of work in Brazil in terms of benefits earned for labor expended. They perceived their lifestyle in Europe to be better than that which they had in Brazil and this was a central point in the permanent comparison they established between the two nations. The social mobility, which many of these women obtained in their trajectories of transnational migration, had positive effects upon their possibilities for social agency. In the contrast between their experience in Brazil and Spain, which these women persistently noted, they clearly saw their migration to Spain for sex work as a source of material and symbolic gains. Above all, they highlighted the fact that they were much better off than those whom they left behind in Brazil.
Concluding remarks
My interviewees described migratory flows that involved several different types of travel but emphasized trips that are undertaken with the support of informal interpersonal networks. Such travel always involved other people's "help" and sometimes indebtedness, but cannot be considered to be the result of the activities of organized international criminal groups.
Ethnographic work reveals that, to the contrary, we must problematize the generalizing narratives regarding sex work migration that currently limit both the sexual rights and the free movement of sexual workers across international borders.
Economic rationality and creativity are intertwined in the practices of these Brazilian sex workers. They used the cultural configurations that assigned them an inferior position in Europe, but which also made them attractive as workers in the sex market. They also employed strategies of social mobility which often resulted in concrete improvements in their life conditions and in the life conditions of their loved ones in Brazil.
According to Judith Butler (1990) , subversion is linked to movements that interrupt the hegemonic cultural order. The inequalities that mark my interviewees' migration to Spain and their entry into the sex industry of that nation make it difficult to apply this term to the effects of their choices and travels. However, though these women's activities in their search for social mobility may not alter the collective social order, they do indeed confront concepts of prostitution and trafficking of women, which are currently hegemonic in Brazilian and in the international debate, and this, in turn, has conferred upon them an important measure of social agency.
The economic crisis that has affected Spain since 2009 has had consequences for the sex industry. A few years ago, sex workers could earn 4000 euros a month working in the street and up to 8000 euros in clubs. By 2011, sex workers and agents connected to prostitution agreed that they had lost some 60% of their incomes. Some club owners planned to close their venues and several sex workers were thinking about how to supplement their incomes with services they would have rejected in the past. The crisis is provoking displacements in their occupations and is having an effect that abolitionist policies had failed to produce, pushing sex workers towards other occupations and even stimulating the decision to return to their home countries.
Brazil is a major emerging economy. Governmental information, dissemi- 
